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Prologue 

 

As a freelance thinker with deep concern to human environs I have set up a Mobile Museum 

in 2012 with a purpose of documenting the migration and integration stories of immigrants, 

focusing on such areas as identity, culture, heritage, language, history and to some extent 

religion. I have been following the changes that happen on the life of the immigrant--starting 

with myself-- as a result of coming to a new land that has little or virtually nothing to share 

with their countries of origin. During the three years of its existence I have collected with 

limited capacity though, texts, photos and video clips which cover the life of the immigrant in 

Sweden and particularly, Småland. The Mobile Museum stories are based on the personal 

reflections of the immigrants, their impressions and their perceptions towards their new life in 

Sweden. In addition to that there are other stories which I have collected on the basis of my 

personal observations. So far Mobile Museum has created a huge memory bank in the internet 

in the form of interviews, video clips and texts which are mostly very short but sometimes 

look like a story that goes more than 10 lines.   

 

 

1. Introduction to this study  

Nearly 17% of the population in Sweden are foreign born according to a report from Statistics 

Sweden (Statistiska Centralbyrån, SCB) and published in the LOKAL newspaper on 29 

January 2010. In another publication from Migration Information Source, the article titled 

Assessing Immigrant Integration in Sweden after the May 2013 Riots dated January 16, 2014 

mentions that the number of Swedes with immigrant background is increasing: “Today, about 

one-fifth of Sweden's population has an immigrant background, defined as those who were 

either born abroad or born in Sweden to two immigrant parents. The foreign born comprised 

15.4 percent of the Swedish population in 2012, up from 11.3 percent in 2000 and 9.2 percent 

in 1990”. The report reveals that there are around “1.6 million foreigners currently residing in 

the country from a total population of 9.3 million”. If we look this changing demography of 

Swedish population from the perspective of a cultural heritage, we can understand that there is 

a great deal of opportunity to create a well-integrated society which is connected through a 

combination of their skills and cultural past.  

This report, therefore, will cover the cultural heritage Somalis have come with upon landing 
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on a Swedish soil, how they have tried to carve a niche for their cultural heritage in Sweden, 

how a cultural heritage that was born in a hot land in Africa could fit be transformed into 

something that can be useful in such a developed and rather cold nation of Sweden. The report 

will also look on the Somali skills and how they are utilized for the purpose of establishing a 

working environment that promotes similarity out of their differences to get a shared heritage 

in the long run. 

 

2. How have I prepared this report?  

I have prepared the project in the following ways: 

a. Observations: I have been closely observing the changes that take place in my 
life and the life of those around me including my family, friends, neighbours and others with 
whom I interact on daily basis. I have also been observing those things that were new to me 
and the challenges they were posing on my life as well as the life of all immigrants 
particularly Somalis.  

 
b. Comparisons: I have been comparing the two lives: the one I had left behind in 

Somalia and the new life I joined in Sweden. I have particularly shown great interest in 
comparing the Swedish emigration to America in mid 1880´s to the Somali immigration to 
Sweden. 

c. Mobile Museum stories: I have dug into the Mobile Museum records on cultural 
heritage and selected those that are relevant to the report. I reviewed most of my texts and 
video clips and found some of them quite suitable for the report. 

 
d. New Stories: I have also collected new stories from Somalis in and around the 

county of Kronoberg in the form of interviews. I have even managed to contact Somalis in 
other cities such as Stockholm and Lessebo to interview them.  
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Interviewing new comers inside a train from Alvesta to Växjö. 

 

3. Background  

a. Somali understandings of cultural heritage 

Somali is certainly an important element to account in Somali cultural heritage. Martin Orwin 

said this on the importance of Somali poetry: 
“Anyone who has come into contact with Somali culture will be aware of the central role poetry 
plays in that culture. For as long as we know, poetry has been the core form of cultural expression 
and is the basis upon which some other forms have been developed, in particular Somali theatre. 
Traditional life in the eastern Horn of Africa, where the Somalis live, has poetry woven into its 
fabric. Many of the day-to-day tasks which people carry out in the countryside have poetry 
associated with them in the form of work songs, each type with its own metrical structure and 
associated tunes. A young girl might sing songs about the sheep and goats she is tending, weaving 
into such a song her feelings for the animals and what they mean to her family; a young man may 
praise his camels in a watering song, a woman tease her neighbor in a mat weaving song and so 
on. Many such work songs are of common heritage, but it is also the case that people compose 
their own lyrics reflecting concerns and events in their lives. All these types of poems are 
generally described in Somali as hees and are part of what might be termed Somali folklore. In 
addition there is poetry which is composed by poets with the intention that the poem be heard 
more widely as a comment on something of importance to the community, whether that be the 
immediate kin or the whole Somali nation. Such poetry is termed maanso in Somali and is 
characterized by the fact that any particular composition is always associated with the poet who 
composed it and that anyone reciting the poem must do so with the aim of reciting it word for 
word as the poet composed it. This verbatim memorization is a particularly important 
characteristic of the oral poetic heritage of the Somalis and such poetry is generally held in higher 
esteem than the hees type”. (Orwin 2001: 12-15). 



 
 

 	
Page	6	of	41	

	

	

	 	

Generally, the Somalis look at heritage from a perspective of ancestral/communal ownership 

related to livestock, land for settlement and pasture, and land for farming as well as the 

culture produced by these sectors/occupations both physical and non-physical including 

poetry of numerous genres and nomadic/agricultural tools construction material, milk 

containers, farming tools, weapons etc. Their perception on heritage which was based on 

tribal/clan affiliation, landscape etc has to some extent changed with the change of time. 

The history, culture and identity have started to change during the peak colonial times when 

all Somalis felt they are under occupation/invasion and are ruled by a common European 

enemy. As they came closer to statehood in the late 40´s, they slowly developed a sense of 

nationhood and identified with the nation of Somalia instead of claiming to belong to a 

particular tribe or a piece of ancestral/tribal land. Following the birth of the State of Somalia, 

the Somalis forged a collective identity and heritage. The emergence of national museums, 

monuments, libraries in the post-colonial Somalia have brought a new sense of ownership to a 

collective past and have thus enabled leaders to carve out a common heritage for the Somalis. 

But things have changed considerably negatively, following the collapse of the state and the 

dismantling of the institutional apparatus of Somalia. We went back to colonial era, some 100 

years ago when we were divided by tribal boundaries and belonged to specific tribal identities 

and heritage.  

Despite these political divisions in Somalia, Somalis inside Somalia in general and Somalis in 

Sweden in particular, still maintain a common cultural heritage rooted to the millennia-old 

nomadic/rural legacy of our ancestors. As one of my contacts, Musa Dalmar has mentioned 

the Somalis share such things as: “ sharing the little we have, honouring the guest, helping 

each other, companionship, the language, and the collection of the clan welfare”. 

History is not only the trails you leave behind but it is also the light that shows you the way 

forward. If a nation has no yesterday to claim as its past it will probably have no tomorrow to 

look up and, seriously speaking, it will be nowhere visible in the map of today’s world. 

Without a past to refer there will be no future for any nation. Think of Somalia which has 

ceased to exist as a nation-state in 1991, Haven’t its history and identity as a nation-state 

ceased to exist, too? And what about the culture? It is clear that Somalia’s cultural industry is 

at the brink of a total collapse since we are not producing culture on collective basis, under 

the banner of one state. It is affected by the fragmentation of the nation into pieces of tribal 

lands, with one land emerging after another at an alarming pace. In addition to that, the 21-

year-long disintegration which has mainly affected the Southern part of Somalia led to a 



 
 

 	
Page	7	of	41	

	

	

	 	

faltered growth of our language. I seldom ask myself  “Why is this happening to us?” and as I 

fumble for a possible reply to my question, I end up in saying “I think we are undergoing a 

process of evolution whereby Somalis are coming out from a primitive stage of tribal-based 

groups to a fairly advanced level of ethnicity to live in peace with other communities in the 

Horn". However, we should know that the period of transition and subsequent recovery from 

effects of a failed state are extremely rigorous and until then the Somali community in the 

Diaspora will be paying the price of disintegration by lagging behind other communities due 

to lack of integration which will continue till Somalia’s disintegration comes to an end. 

 

b. Somali Immigration to Sweden and its consequences 

Somalis come to Sweden without proper national identification documents and for that reason 

they are asked "What is your tribe?" when they seek asylum on humanitarian basis. This has 

created a scenario whereby a Somali would carry on the virulent tribalistic gene even though 

he has started a new life in one of the most developed nations of the world. Mobile Museum 

has learned that one of the factors behind in-migration within Sweden by Somalis is largely 

motivated by tribal incentive. Accordingly they would like to move closer to where she/he 

thinks his or her clan relatives has a majority contrary to those factors such as job 

opportunities which mainly inspire the Swedes or even other immigrants to settle another 

town or city. In some cities like Gothenburg you can identify a person´s clan affiliation 

simply by asking him where in the city you live.  

On the other hand the Somalis are an oral society. They have all their stories and other non-

tangible cultural heritage in poetry which dates back to times immemorial and handed down 

through generations. Unfortunately this cultural heritage is not recorded and is being lost 

every day as the old people who are our treasure are dying faster than anyone could anticipate 

due to many reasons of which lack of proper medical care is one of them. And the situation is 

more desperate in the Diaspora than in the country. In Somalia you may see traces of the past 

that can make the heritage still alive or some elderly people who can highlight what they have 

known from their past or share centuries-old stories with others.   

As Somali Swedes, just like other Somalis in the Diaspora, we have shortage of grandmothers 

who normally transfer culture and heritage stories to the kids including cooking; sewing etc. 

(Mobile Museum has started the AYEEYO project with the intention to collect stories from 

grandmothers in Sweden and Norway to be shared with the rest of Somalis in other countries.) 



 
 

 	
Page	8	of	41	

	

	

	 	

 
An Iranian grandmother holds her grandson. Somali children have no ayeeyo to pass culture. 
 

It is sad to say that our language is dying faster than we can protect it in Sweden though we 

are allowed to teach it in the schools as a mother language. If children of the coming 

generations fail to speak Somali then our Somali identity will undoubtedly die and nothing 

else would remain to connect us. What worsens the already depressed situation is the fact that 

our Somali language is lying on its deathbed, gasping for a last breath due to lack of state 

structures that should protect it. Children inside Somalia go to a school that teaches all 

subjects in a foreign language and thus are not able to speak Somali beyond what they learn 

from their parents and people around them. Likewise children in the Diaspora are losing the 

mother tongue faster than anything else. First it goes to a stage where the child mixes both 

languages and sometimes builds a sentence from different Somali and foreign words in what 

seems to be a “clash of languages” but finally the fight comes to an end with the language of 

the dominant culture wins and takes over from the mother tongue. 

As for raising children in the Somali culture, we have special cultural stories that are related 

to the changes of the life of the child. At every stage of the child growth and development we 

used to have a name to call and a role for the child to play in the family life and that heritage 

has now disappeared in our new life or we haven’t yet understood the Swedish culture very 

well. It might be possible that there are similar naming and roles the Swedish society has for 

their kids. What we can see now from the outset is that, in Sweden, a child is a child and his 

or her role is to study and do well at school. Parents have to provide what he or she needs with 
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a support from the state in the form of barnbidrag and free education. The child in this case 

has no role in family economic activities whereas in Somalia an eight-year old boy would 

look after the calves while a girl of that age takes care of goats. They learn a so much of 

cultural activities passed on to them through stories related to their role in the family. Here in 

Sweden, the child grows in a more institutionalized way by attending gymnastics sessions, 

social activities such as collecting charity for other children, joining sports clubs and football 

teams etc.  

The libraries are the easiest and most accessible cultural institutions we have in Sweden as 

Somalis or immigrants in general. It provides free service of borrowing books and free surfing 

of the net. But the problem is that we have few materials written in Somali or produced by 

Somali authors. The more depressing problem is that the lending record of the libraries shows 

few figures in the Somali books borrowed by Somalis though many Somalis are seen today in 

the libraries than before, based on my personal assessment. We need to improve the culture of 

reading of Somalis in Växjö to understand the Swedish society and how it works.   

               
Challenges of Integration in Sweden: Somalis are learning hard to catch up with the Swedish life to make 
progress in the areas of education and employment. Two Somalis from the town of Lammhult are trying out a 
computer at a Vaxjo Library. Mobile Museum explores the extent immigrants including Somalis make necessary 
changes and adjustments in Sweden. 

 

One important aspect of preserving or collecting Somali cultural heritage, which the Somalis 

is not making of good use, is by way of Förening. The förening can bring people together and 

can collect as many stories and artefacts for the Somalis in Sweden while at the same time 

doing its ordinary activities. It can also link the Somalis with the Swedish heritage as it can 

introduce them to the cultural values and historical legacy of the Swedish society. In a modern 
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society it is the associations that connect cultures to cultures but in our case, as oral society 

we connect to people by way of the unwritten word and it is very hard to apply this 

communication method in a country whose people have almost forgotten oral communication 

as a means of spreading information among themselves.  

Nature plays a major role in the cultural life of Somalis in general. Gathering under a tree or 

an open space is a Somali cultural heritage which is fast eroding in Sweden as it is being 

affected by winds of migration and integration. We miss this type of gathering which we used 

to do in our village at all seasons. We are losing our community base in the Diaspora and with 

it a huge cultural wealth is gone. Even the smallest community units such as “Family” have 

come under a severe attack as it is deteriorating before our own eyes. Just look at what 

happened to one typical Somali family. They lived together in the same household back home 

but now they are dispersed around the world, some of them have not met for more than two 

decades. Those members who established their own families in the Diaspora are not even 

living like the way they grew up in Africa. They are all busy. They hardly get time to meet as 

a family with the exception of few moments during weekends or holidays. 

 
Idil/Ida, my daughter then two years old, at the Braås Heritage Center. 
 

Heritage: We have hembygdsföreningar in many cities and towns of Sweden and we have 

no link with them as to how we relate ourselves with the Swedish heritage. But this does not 

mean that the Somali cultural heritage has nothing in common with that of the Sweden but the 

point I am trying to make is that we do not have our traditional household items with us in 

Sweden. In Braås where we live now as a family we have developed a sense of belonging to 

the town heritage since we have lived there for 7 years and had got a child during that time. 

So we took one house item to the town heritage site and the administrators have accepted it. 

So we are somehow, as a family, linked to the town heritage now. 
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One year ago: My daughters Huriya, 10 in red, and Maria 12 at the Braås Hembygdsförening  

Not only heritage but also heredity sometimes comes under great challenge when you are an 

immigrant (or asylum seeker from Somalia). DNA tests have denied some mothers in Sweden 

to reunite with their husbands on grounds that they have no biological children with their 

husbands, which in Sweden, is the only way to prove that that the Somali couple are married. 

Their marriage certificate is considered invalid since a recognized Somali government does 

not produce it. A case in point is that of Shukri Sadiq whose husband is still stranded in 

Africa and denied to reunite with her in Sweden.  Even though he had adopted her children 

which she got from a previous marriage, and even though the children know him as their 

father since he had brought them up, still Shukri Sadiq is unable to have her husband 

reunited with her here in Sweden.  

She is worried of his life as he lives in the war-torn city of Mogadishu where Alshabaab 

militia have killed close to one hundred people in the month of Ramadan alone. More painful 

still, is the fact that the kids who have arrived a year ago, are unable to concentrate and are 

losing focus on their education. He is the only man they know as a father. "Where is dad?" is 

a question for which she could not get a proper answer. Neither the teachers in their school as 

they sometimes put that question to themselves. 
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Waiting for her husband to reunite with her despite several rejections on DNA basis. 
Cultural Adjustment: We are doing our best to adjust ourselves in the Swedish cultural 

environment by doing all what we can to prove that we can get connected to the Swedish 

heritage through ours. In the picture below, you can see for example how we built a Somali 

winter house outside our house in Braås in the snow. It was in the middle of a harsh winter 

and our kids were at home. The schools were closed for a week-long sporting holiday 

commonly known in Sweden as Sportlöv. We did not know how to sport in the snow and 

have invented this idea of building a Somali hut out of snow which could be both fun and 

cultural education for our kids. When I shared the photo on Facebook, I got a reply as a 

comment and even a photo from Nimco Noor, a Somali Story-teller in Helsinki, Finland who 

has done the same in her city.  

  
A Somali traditional house commonly knowm as “Aqal Somali” built out of snow in Braås, Sweden by our 
family and Helsinki, Finland by Nimco Noor. 
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We have lost our museums in the war and have nothing to hold as a material heritage at 

national level with the exception of few pieces saved by ordinary people and for that reason 

people have lost the habit of going to the museums. Even if we go to the Swedish museums 

we have little chance to see something we can identify as an item of Somali or originated 

from the Horn of Africa region.  This lack of access to institutions sharing common heritage 

gives rise to feelings of dislocation on the part of the stateless immigrants and refugees such 

as Somalis in Sweden (Somali-Swedes). It also makes them feel that the only thing remaining 

in their hand is religion much the same way as the Swedish emigrants in America have felt 

and organized themselves to build churches.  

 
I asked which would be the most important item to keep as a cultural heritage just in case of migration to another 
country. A Swede in Växjö replied "my cellphone"; a Somali migrant woman in Växjö said “my prayer mat" 
which, as you can see, now hangs behind her. 

 

When it comes to heritage there is a lot to say about the impact it can have on the immigrants 

particularly Somalis who have lost most of their heritage in the war. Having your heritage and 

background with you in a foreign country would make you feel stable but if you lack it or 

have nothing to share with others, you will get lost in the winds of change. First you will be 

attacked by feelings of identity loss and then you become split in many ways not knowing 

which direction you will go in terms of belonging to a certain culture and heritage. Cultural 

heritage helps one positively change his/her perception towards other cultures and their social 

values. But if you have nowhere to stand on or no point to depart from, it would be very hard 

to understand and respect other cultures.  
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 Somalis celebrating 1st July, Kulturparken, Växjö 2012. 
 

Culture Concern: When Somalis came to Sweden 25 years ago, following the civil war in 

Somalia, we were concerned mainly about culture and religion and were afraid to eat at 

restaurants and pizzerias because we thought they mix everything with pork. But now we are 

relaxed and even smile as we pay to the cashier. We have slowly learned that both Halaal and 

non-halal are served in the Pizzeria and it is up to the customer to choose which one he or she 

likes to taste.  

 
A Somali in a pizzeria in a Pizzeria which sells both Halal and non-Halal food  

Preservating Culture: I was wondering how the Swedes have preserved their cultural 

heritage in America after a long emigration epoch of 150 years while the Somalis are losing 

their culture and language in a very short time of a migration history. The answers are quite 

many but one analysis that has struck me with a cord of logic is that the Swedes have set up 

their own life in a Swedish way inside a new land, America. They had built their own houses 

just like the way they had built them in their own country and furnished them with the same 

material they had in Sweden—all crafted by themselves. There was no single item donated to 

them by the Americans that needed a new name. Besides that they were farmers in Sweden 

and became farmers in America and thus needed no change of life-style.  
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Karl-Oskar House in Lindström, outside Minneapolis, US.  

They have continued living like Swedes in America but in our case we have undergone an 

entire change in many aspects of life. Somalis were granted (and we are very thankful to that 

generosity) houses that have nothing to do with the houses we had built in Somalia and the 

furniture and kitchen items were completely new to us, so we had to acquire new things and 

new ways of using them. We even called them in their original Swedish and English names 

thus forgetting to forge Somali names for these items which previously we never had in our 

kitchens. Lack of producing new Somali names for new items have profoundly affected the 

growth of our language and, to large extent, our culture. 

From the other side of the coin, this change of life is a blessing to us. There is no way we 

could stick to our traditional houses and furniture as none of them would fit into this cold 

environment.  
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New things learned in Sweden: Women to women service in a restaurant.  

 

 
Somali-Finn story-teller Nimo` Noor in a Somali traditional house at a Helsinki exhibition (left).  
Ifrah Ahmed, Somali-Irish model inside a well-built traditional Somali hut in Mogadishu (right).  
 

Houseing: The only way we can relate the Swedish cultural legacy in terms of housing is that 

we have our own housing structures particularly designed to function in a certain environment 

quite oblivious to that of Sweden. 

 

 
 
 
 
 
 
 
One more thing is that we have been in the same stage 
of housing facilities, structures designing modalities and 
that is way back 8 000 years ago when the Swedes built 
their houses just like the present Somali Nomadic 
house, as shown in Gothenburg Stadsmuseet collections 

. 
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4. How have Somali adapted to Swedish life and culture?  

Visiting a neighbour: Visiting a neighbour needs invitation contrary to Somali culture of 

walking into a neighbour´s house to greet the family. So family friends between Somalis and 

Swedish is very rare and where it exists it most probably has been created by their kids. 

Children act like a bridge to understanding Swedish life and culture, since children go to the 

same school it sometimes happens that a kid invites another kid to their house as it happens in 

our family where our daughters and sons invited their classmates or receive invitations from 

other students of their class.  A good example is the daughter of my neighbor who has invited 

ours along with other classmates (all same age, 10 year olds) to watch a film together. While 

girls were in their room, watching a film, we, the parents, went through school booklets and 

catalogues in which pictures of all students were kept. Huriya, my 8 year old daughter, sitting 

beside me as she was not among the invitees, has found hers.  Compared to me, my childhood 

pictures as well as my school have gone with the wind but I have to rebuild my history with 

the power of my memory to let my children know how I grew up, went to school, worked and 

ended up in Sweden. In this visit to my neighbors, the Magnus family, we have learned that 

Swedes invite. 

 
Information-sharing. We have entered into a modern life in which people are connected in a setting quite 

different than how we lived and shared information. In that case we are gradually getting modernized as we are 

joining the mainstream of the Swedish information network of TV, radio, newspaper and even social media. In 

Somalia we use information through informal means of meeting people in the streets, café shops, marketplaces 

and restaurants. The clan network is the main information channel upon which a person can rely on. 

Renting a house: Renting a house in Sweden needs to be registered in a house-renting company and win points 

before you get one to move in whereas in Somalia you need to go by yourself and look for a house contacting 

your friends or using clan network to find a house in the city. Sometimes you use your political or clan power to 

get the best house in the best place, though many others have been eyeing the same house for a long time. A 

Somali-Swede in Sweden does not need to go through these channels to find a house in Växjö. The culture of 
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relying on clan or community network for renting a house is gone. The culture of statehood and going through 

state channels or private institutions has started.   

 
A Somali woman in a Växjö hosue-renting company, talking on a telephone (left). Me cooking for all the family. 

 

Gender relationships. In Somalia women cooked for their husbands but in Sweden they 

share the cooking responsibility, so husbands cook for their wives. They also take care of the 

babies and change diapers which in Somalia were the sole responsibility of the wife. In 

Somalia there is division of labour based on gender differences but here there is no such 

division of labour on gender basis because what the man can do is something a woman, too 

can do.  

Time: Time is an important commodity in Sweden and almost everything is put in a frame of 

time. In our case we perceived time and its importance in our own Somali Moslem way, like 

keeping prayer´s time. It is fascinating to expand our mental horizon of understanding time in 

the Swedish context. In Somalia no shop was opened or closed on time, so were the 

restaurants and businesses. There was something called market time “ time to open the 

market” which was a little later than sunrise though restaurants were open as early as 5:00 or 

6:00 am, and time to close the market is known to be shortly before sunset though some 

businesses which operate inside the town stay open until 10:00 or a little later.  In the case of 

appointments, we have an open time. “Let us meet tomorrow morning” means we can meet 

between 8:00 and 10:00 or if one says “let us meet in the afternoon or in the evening” you can 

just show up anytime between certain period of hours. Coming to Sweden, our perception on 

time has changed. We are becoming more time conscious than ever as we will miss almost 

everything we planned if we miss one appointment. Suppose you live in Braås and have 

missed the bus at 7:05 in the morning. This means that you will miss the doctor´s appointment 

or the train to Stockholm or the school etc. Apart from keeping time for prayers we are also 

keeping time not to spoil our day and in that respect we are incorporating our time-keeping 
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culture to that of the Swedish and producing a unique cultural heritage shared with the 

Swedes.  

 
Time for the bus to go to the city for hospital/shoping (left). Queing at the ATM (right). 

 

The queuing system is something that has impressed me so much. We stood in a que in 

Somalia but it sometimes turned chaotic as some men tried to push themselves through by 

force. Here women stand in the queue without any fear of being overrun by some mindless 

people who want to use force.  

 Banks & savings. Most Somalis never visited banks for saving especially after the collapse 

of the state in 1991. We kept all our income in the house or in shops of relatives. Here we are 

all listed in the bank. No one can go without a bank card and strangely enough you need not 

go to the bank always to retrieve your money. Simply you push buttons of a machine fixed on 

the walls of big buildings and enter your personal code to get your money out in cash. 

Eating and Clothing: We are changing our eating and clothing habits here in Sweden. In 

Somalia we ate three times a day without considering the health implications of the food we 

eat and we stayed healthy most of the time. Here we are careful of what we eat. In Sweden 

Somalis avoid oily foods (which were a favourite food item in Somalia) and we consume less 

sugar and salt in We have begun to be conscious of our health when it comes to eating which 

was not the case in our country. So is the clothing. We used to have same type of cloth for 

almost all seasons but here every season has its type of cloth. (No photo available for this). 

Borrowing from a Neighbour. In Somalia we had too many contacts with neighbours for 

visits, discussions, taking tea together in one house and in sharing the little we have, since we 

have shortages of many things or for information-sharing. Here neighbours do not walk into 

the house of another neighbour in search of someone to talk to or something to borrow. I have 
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been closely observing my small town of Braås and comparing it with my village in Somalia 

in terms of neighbourhood and other community interactions. I have found out that if 

someone in Braås wants to talk to someone else for socialization reasons, he or she would go 

to the förening or a social club or read the town newsletter which carries all the town events 

and other information necessary to know about what is going on around the town. People 

hardly meet in the streets and talk. On the other hand a Braås neighbour never comes to 

borrow kitchen or  food items such as a pestle and mortar, start-up morning fire (which 

Somalis consider as a sign of peace between the two neighbours), salt, oil etc. We in Braås 

have to a large extent been affected by the Swedish culture of not visiting each other quite 

often as every family has enough of what it needed for running its household. Even 

information sharing among the neighbours have changed from visiting a neighbour in search 

of information to talking with a neighbour through mobile phones.  

 
Neighbors that never visit each other. This old man is one of our friends in Braås. 
 

5. How do Somali immigrants relate to reminders of the “Swedish” past? 

In this section I discuss the following question:  

a. How do Somalis in Sweden look upon tangible and intangible heritage associated with 

Swedish identity, Swedishness and Swedish heritage (e.g. protected heritage sites, 

artefacts in museums, Swedish traditions).  

b. How do Somali immigrants relate to reminders of the “Swedish” past? 

Some of the Swedish landscape could be a reminder of the Somali heritage as it is flat and fit 

for farming, like this part of Sweden, Småland. We have collected photos of farming land 

which was being prepared for tilling and sowing. The purpose of the photo is to use it as a 

source of memory and reconnection to the land they once used to see and to seek jobs in the 
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agricultural areas so that they can contribute their skills to the farming industry while learning 

new skills to promote exchange of experience between people of different cultural 

backgrounds. 

 

 
Land preparation in a arm near Rottne. This part of Sweden has a Farmland similar to that of Southern Somalia. 
 

A Somali returnee from the Diaspora enjoys the fresh air and landscape in his village by  
visiting the same areas he had raised cattle at his young age before moving to the city. 
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Similarities: The Somali culture and that of Sweden seem to have had great similarities 

before the invention of the machines which has led to the industrialization of Europe and 

particularly Sweden in this case. We all carved our tools from wood and both countries and 

people have had a culture of their own produced by the environment in which they lived, 

interacted and confronted with. So the Somalis relate to the Swedish culture that existed in the 

17th, 18th and to some extent in 19th century. In those years the Swedes lived in communal 

lands ruled by kings or community leaders, people worked for people in the fields or houses, 

the rich had servants, there were social classes, and there was large interference by the 

church/religion. There has been cooperation among the poor as they shared the little they had. 

They also had time to spend together longer than they can avail for themselves today in this 

modern time of 21st century. They had roles based on gender and women were not as free as 

they are today.  

  

 
Somali traditional (below) and cultural items similar to the Swedish items of the 16th and 17th century (upper).  
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One of the best moments Somali-Swede can 

feel happy is when that person sees an item 

which he or she considers as a cultural 

heritage as it happened to me when I visited a 

cultural night event held at the Kulturparken 

of Växjö. On my way out of the exhibition I 

saw a kerosine lamp burning in the dark lane 

connecting to the road leading to the bridge. I 

have to admit that I have almost kissed the 

burning lamp out of joy!.  

 

 

 

Traditional Celebrations: In terms of celebrating certain traditions we share also many 

things in common with the Swedish cultural heritage: Somalis have rural tradition which is 

quite similar to that of the Swedish farming tradition, blessing the seasons so the harvest goes 

for good. One of them is the welcoming of the spring season with a huge fire. 

 

In Somali this tradition is called Dab-shidka and it is observed by Somalis in Somalia, but 

unfortunately impossible to celebrate it here largely because of the lack of a cohesive 

community and partly for not being able to comply with the rules of lighting up a fire in 

public places.  In Somalia, particularly in the riverine south, we lit fire in the street corners 

and jump it over to welcome the New Year. It is worth-mentioning that in Somalia we have 

no individual birthday celebrations like Sweden but a collective one celebrated at one time by 

all the people in the fire-jumping ceremony. I am glad that I shared this cultural practice with 

some of my friends at a lunch in Kalmar.    
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Somali heritage of lighting fire is practiced the same in Sweden.  
 

As I narrated the story with great interest, Helene Victor of Kalmar Länsmuseum asked me 

“Why do people jump over the fire, what meaning does that have, what does it signify? In a 

split of a second I had to come down from excitement to solving a quiz”. I never asked such a 

question to myself though I was born and lived almost all my 50+ years in Somalia and took 

part in these celebrations for many years. Then I remembered the song we sang when jumping 

over the fire which goes like “DABDKAAN DABKIIS ALLOW NA GAARSII”. In 

translation it is “Oh Lord from this fire to the next fire (next year) may we make it safely”. 

Then I realized the jumping meant aging. This is why it is good to have someone else from a 

different culture to look into your culture and come up with questions you never asked 

yourself though you have lived in the culture throughout your entire life.  

Meeting point: In terms of history, the Somalis and the Swedes meet in the migration history 

of both countries where one (Sweden) emigrated to America and the other (Somalia) 

immigrated to Sweden. A comparison I have made between the two migrations is shown 

below: 

1. The Swedish and the Somalis have both left their countries en-mass and settled in 
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another country.  

2. They have faced the challenges of integration as they had joined a life quite different 

from the one they knew before and thirdly the migrants from both countries mainly 

constituted those who had the chance and resources to leave the country while the 

majority of the poor (as in the case of Sweden) and over 90% of the defenceless 

civilians (in the case of Somalis) have not had the possibility to get out of the country.  

3. They were homogenous communities who spoke the same language and practiced 

same culture. 

On the other hand, the two migrations have differences as well.  

1. The two communities have fled from conditions that are quite different in many 

ways. The Swedish migration was mainly caused by famine and religious oppression 

while that of Somalis has been caused by insecurity as a result of state failure and 

subsequent tribal and religious wars. 

2. The Swedes left an intact country with a functional authority and established state 

institutions to which they could reconnect. The Somalis left behind a chaotic nation. 

3. Although the Swedes have been pushed from within by poverty and at the same time 

pulled towards America by forces of change, they had left their country with a clear 

determination of migrating to America in which case the Swede knew where he was 

going, while Somalis had no option but to flee from the hazards of war and insecurity 

without knowing where they would finally end up. 

4. The Swedes have had offices that had kept the records of their migration but Somalia 

is a shattered nation with no institutional set up to keep statistical records of its peoples´ 

migration. No data is now available to indicate how many have migrated and where in 

the world they had settled. 

5. The Swedish migration has started a fixed period of time and ended after few decades 

but the Somali migration is a continuous process with no hope in the horizon to know 

its end. 

6. The Swedes have succeeded to cooperate as a community in their new land but 

Somalis have found it difficult setting up a functional community structure that can 

bring them together under one community umbrella as they are still divided over the 

same issues that had driven them away from their country. 
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7. The Swedes have been sending money back home and a great part of their remittance 

has contributed to the economic development of their country since they had a state 

structure which demanded tax from incoming money while the Somalis are funnelling 

money to their immediate families or clans without paying tax as there is no government 

machinery that can regulate the inflow of money. 

8. The Swedish have joined a community that had same religion with them which by all 

means of social interaction has given them better chance to integrate with the 

Americans whilst the Somalis who are Moslem Sunnis have found it difficult to 

smoothly filter down into the inner structures of the Swedish society as their religion 

denied them to be engaged in certain activities such as working in a restaurant where 

pork and liquor are served or taking loan from a bank which demands interest rates etc. 

This is true to some extent though at times it is used as an excuse of living on welfare 

permanently. 

9. The Swedish emigrants were far more developed than the Somalis in the aspect of 

education while a large percentage of Somali immigrants have little or no educational 

background since most of them are young people who have not had a chance to go to 

school due to the wars. 

10. The Swedish had some money to buy land in America so their migration looks 

planned and business-oriented whilst the Somalis came to seek protection from 

insecurity and armed conflict in their homeland. There are many ways to look into the 

matter and as we progress further we will gain more experience to explore similarities 

and differences of migrants and emigrants. 

In the Swedish heritage we can link ourselves to the life of the Swedes who lived centuries 

ago and whose socio-economy depended on manual operations rather than machines as it is 

today. We relate to those parts of Swedish heritage that remind us of our own past and 

heritage. This is generally pre-20th century Swedish heritage. 
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6. Which heritage did Somali immigrants bring with them or create in Sweden? 

In this section I discuss the following question:  

a) Which tangible and especially intangible heritage Somali immigrants brought with them 

to Sweden (e.g. artefacts, skills, food) or created in Sweden (e.g. new traditions linked to 

particular places or days of the year);  

b) What reminds the Somali community of their own collective past and what is that past? 

We have almost all Somali artefacts in Sweden but they are mostly scattered around Sweden 

or sold in the market by Somali businessmen. Cultural items brought by Somalis to Sweden 

date back to early 1900´s when a visiting circus and drama team under the sponsorship of a 

German cultural trader sponsored their trip as well as their performance in almost all major 

cities of Sweden including Växjö and Kalmar as reported in the Smålandsposten and in many 

other Swedish papers The visiting troupe has left behind a number of items estimated to be 

around 05 which are today scattered in the Swedish museums. Professor Benny Carlson, a 

Swedish professor of economic history and Mohamed Bodhari, a Somali collector have traced 

the story of the Somali circus group and wrote an interesting article about it (Carlsson & 

Warsame 2011). 

Today in Sweden, though there is no inventory record made on the items, we believe that we 

have no less than 4.000 items of Somali origin which are kept by individual Somalis in their 

houses or sell them in their shops to Somalis and non-Somalis in their respective cities. These 

items are mainly used to display in the cultural events or kept on hanging on the walls of their 

houses for decoration as they mostly have no function and role in this modern life but haven’t 

lost their validity as an important cultural item inherited from our forefathers and mothers. I 

have tried to use some of these items in my modern life much the same as I am using most my 

intangible heritage such as poetry in my present life in Sweden. In that respect, I have 

installed a koor, camel bell in a Gothenburg neighbourhood in ICA shop to replace the 

electric bell. It worked well until it disappeared.  
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Camel Bell fitted in an ICA shop in Gothenburg by a Swedish friend. 

 

Food: The great things we need to hold on as a cultural heritage is the food. There is special 

type of food widely consumed in Somalia and special ways to prepare them. Canjeero 

(Somali sour pancake) for example is still active and alive in Sweden though too many things 

have changed in its preparation and baking for family breakfast.  

We used to make canjeero from maize but here it is made of flour and the process of baking it 

is much easier than before. It took a whole day to end the process and put the canjeero on the 

table while it takes less than an hour to mix the flour with water, ferment and bake it. So the 

stories produced by Canjeero-making process which starts with collecting maize from the 

farm to pounding and grinding it in the public grinding house of Makiino cajiin, are lost. The 

question is whether Canjeero will survive in this new life. 

 
Canjeero: Somali pancake. Good for breakfast. The new kitchen tools to make Canjeero in Sweden. 
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Fadumo For Peace Förening selling  Sambusa to participate in the  Braåsdagen event. 

 

In addition to Canjeero, we have brought meat preparation of different sorts, like Ötka, 

Somali sambusa,Somali rice and goat meat roasted all cooked in a Somali way. Sometimes 

we get Somali sesame oil but it only circulates in Somali family houses though we sometimes 

get cultural food items from our neighbours who originate from other countries of the world. 

For example we have received tea spices from Gaza in Palestine and Hawash, hot spices from 

Ethiopia. From Somali families we got Qaxwa Somali (Somali coffee) we also got Incense 

from Somali neighbours and shared with other non-Somali families who found the stuff very 

useful and healthy. In Sweden we have Somali restaurants that make Somali food or ordinary 

food cooked in a Somali way, like Cambuulo-beans cooked with too much water and eaten 

with sesame oil and tea or Mufo as shown in the photo below. 

  Mufo, Somali baked break in a different way. 
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Clothing is another form of associating and integrating with other cultures and a way to keep 

your cultural legacy alive in the face of a changing world. Our clothing style does not offer 

good integration options with the Swedes, nor could it be a cultural heritage we could adhere 

to all seasons. We have come from a hot country and normally wear soft cloths though our 

women have over the past 25 years been adopting Taliban Style Hijab as a means of shifting 

more to the religious side than to the secular life we have known for centuries. But still there 

are chances we can introduce our clothing style to Swedish men and women if we come with 

a brilliant idea of spreading and exchanging cultural education and ethics with the Swedes 

which would pave the way to linking ourselves with the Swedish heritage through our cultural 

dressing. The cultural cloth items we have brought with us include the Somali flag, the Alindi 

Cloth, the Boqor and dhacle for women, macawis for men, Dacas, Somali belt not the 

original one made of skin/hides but a forged one imported from Arabia. This shows that we 

have lost a great deal of our cultural items and the skills to manufacture them as well. 

Traditional skills brought by Somalis to Sweden include hair-dressing and Hinna. 

 

Hair-style: Somalis have a distinct style of hair dressing which could possibly be an identity 

for Somalis everywhere given the originality of its invention as well as the long period of 

preserving it as a culture. Hair dressing has different styles that cut across gender and age. For 

example at early age of life, boys are shaved on both sides of the head, leaving a black strip of 

hair in the middle as some Swedish barbers cut today for their customers. That style is purely 

Somali tradition of hairstyle and it is called DHOOR. At young age, from teenage to years 

close to his marriage, a Somali rural youth would let the hair grow to a style we know today 

as “Afro” and as he grows old he will downsize his hair from time to time until old age when 

most probably he shaves the head and takes a Somali Muslim hat but sometimes he would not 

need to shave as the hair which once grew like a wild bush perishes because of “Bald”. As for 
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the girls, they are shaved at the age of childhood and then given their freedom back to have 

their hair grow again and leave it uncovered as otherwise she will not get her suit. An 

uncovered girl in the Somali culture used to be an indication that the girl was unmarried and 

that would allow young me to approach her for marriage. During courtship each one will 

explore the integrity of the other through poetic expressions and cultural tests mainly 

surrounding the life of the rural community.  A boy who may not appear to working so much 

on his hair (afro-style), or not looking strong, handsome, brave and intelligent certainly had 

less chances to be picked by the girl as her future husband, unless the parents forced her to 

marry him through arranged marriage commonly practised in the rural areas. 

 

Muslim traditions. One day I was remembering a past which is still my present. I was in a 

train travelling to Borlänge. I did not know we were taking this route but when the train man 

announced that we arrived Lindsberg, I had to stop everything I was doing. This town is 

where I and a handful of fresh immigrants have been brought in a bus from the 

transit/temporary camp near Gothenburg to relocate us in neighbouring small towns and 

villages five years ago. It is where I bought My first Halaal meat, I still remember. It is a 

fantastic migration memory. Looking through the train window, I saw two Somalis, a man 

and a young woman. I managed to greet them using sign language since the window glass 

denied us to hear each other. 
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Two Halal Shops in Växjö:Somalis in växjö: All roads lead to a Halal Shop in Växjö, especially on weekends, 
like this. Upon coming to Sweden, a Muslim immigrant´s top priorities are: To establish the direction of Mecca 
and to locate a Halal Shop.  
 

Dhaanto Dance: Dhaanto Dance is also a good example of the Somali cultural heritage in 

Sweden. It is played in Somalia without music but as the Somalis migrated to Sweden, Danto 

has been modified with the Western Music and when played in festivals, almost everybody 

including the Swedes join the dance. 

 
Braås Dhaanto Dance group who have won the Town Talent Cup on 5/09/2015. We are proud of Somali Talent 
wherever they are.  
 

Poetry: There are a number of poems recited by Somalis which reflect their feelings on their 

new life in Scandinavia particularly the snow. (Audio records available under request).  
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Somali dance in Kisa with Maria Lindgren and a friend from Somalia. A cultural heritage we came with and 
tried to find a space for it in the Swedish dance .and music institutions.  
 

I have never seen more than 10 bicycles parked in one place before I came to Sweden. In my 

town of Jowhar we had too many bicycles but hardly could one see them in any number above 

10 unless they were lying in garages for minor repair jobs. It was my second night in Sweden 

five years ago when I saw hundreds of bicycles near a train station in Uppsala where I had to 

deliver a lecture on Somalia for a group of Uppsala University students. The same scenario 

repeated in Växjö though not felt as deeply impressed the first encounter. On the other hand, 

in my town of Jowhar we used to see a handful of bicycles in the areas around town cinema 

and we knew their owners because those who could afford to cycle to the cinema were the 

few who held positions in the Italian-run sugar factory of SNAI. Here in Sweden all 

inhabitants of the city can afford to buy and use a bicycle so it is ridiculous to know which 

bike belongs to who. 
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7. Conclusion 

The aim of this report is to have a first understanding of the cultural heritage of Somali 

immigrants in Sweden, focusing in two research questions: what may be relevant to them of 

the Swedish cultural heritage so they can relate to their new country of residence; what is 

relevant of their original culture when now living as new citizens in Sweden.  

Answering the first question of this report, I would like to mention that there are, at least, two 

common backgrounds between the Somalis and the Swedes, which can act as a starting 

meeting point. First, the two communities have a relevant migration history. As the Swedes 

emigrated to America 150 years ago while the Somalis immigrated to Sweden. And secondly, 

the 17th and 18th century Swedish farming and household tools can work also in the same 

direction: they are similar to the tools we are using today in many parts of Somalia, so Somali 

immigrants can relate initially to this type of Swedish cultural heritage. Besides that there is 

the Swedish landscape, which could act as a Somali entry point to the Swedish heritage as we 

have similar farming land with the Swedes. 

Several cultural heritage elements, either tangible or intangible, coming from the Somali 

culture are still relevant here in Swedish to Somali Swedish. Somalis have come to Sweden 

with various skills which fit to the Swedish working and production environment. Such skills 

include cooking, sewing, cultural dances, as well as sports. The Sambusa, which could be 

named as a Somali fika, is the main integration thread between Swedish and Somalis.   

It is obvious that the encounter process has created a new living style that is affecting the 

Somali community in Sweden in several ways. This report has described some of these 

changes in terms of gender roles, housing, concept of time, and social relations, among many. 

But more interesting from the cultural heritage point of view is that the integration of Somali 

into Sweden has also created new forms of cultural heritage, resulting from the process 

of hybridizing of both cultural backgrounds. There are minor examples, such as our kids 

making Christmas trees even we a Moslem family as we respect the role of the school in 

creating harmony among people of different religious backgrounds. Other example will be the 

celebration of birthdays: in Somalia is not common to celebrate birthdays on individual basic 

but during the New Year’s celebration (in the spring) we added age of the person. But now in 

Sweden we are acquiring a new birthday culture. 
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But it exists more relevant examples that actually touch the core of cultures in a process of 

mingling due to migration. For example, Somali poetry and the story-telling tradition are 

changing patterns and metaphors according to the Swedish life style, landscape, and 

traditions. Similarly, Somalis and Swedes put Somali skills in knitting and sewing into 

practice. In this process, both communities are not only preserving a skill but creating a new 

common intangible heritage, while empowering their social relations and benefiting migrant 

women’s integration. Another example of a new heritage made in Sweden is cooking Somali 

food in a new and modern kitchen: it does not only include changes both in the Somali 

concepts of guests’ welcoming and opening hours, but it is also example of how Swedish and 

new Swedish are integrating this new cooking tradition and taste in to their restaurant 

preference. 

 

In this sense, it would be interesting to extent our research in the future aiming to understand 

how Swedish and Somali tangible and intangible heritages meet and mix with each other 

in order to create a new hybrid heritage particular for Sweden, taking as examples the 

poetry, the story-telling, women’s skills (e.g., knitting, sewing, hair), dance traditions, and 

food and taste as starting points. These hybrid responses will be the resulting expressions of 

the cultural heritage of Swedish citizens of Somali background. 

 

Abdi-Noor Mohamed 
Mobile Museum Somalia 
Research Assistant 
Linnaeus University 
Sept. 2015 
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8. Appendix. The transcription of the interviews. 

In total six interviews had been analysed for the elaboration of this report. Two were 

extracted from the material recorded by the Mobile Museum, and three more were 

undertaken during the elaboration of this report. Here I include transcription of what it is 

explained in related to the topics of this report. Full interviews could be seen or heard in 

clips and mobile recordings under request. 

Nimco Ahmed Farah: Personal details not available. Lives in Sweden since 2008. 

Profession: Sambusa seller in Växjö. Place of interview: Växjo. 

 “My name is Nimco Ahmed Farah, who lives in Växjö. I am a Sambusa seller and I 
would like you to welcome to the Somali Sambusa which tastes so nice. I make Sambusa 
on my own personal business and I am not part of an organization. I have friends such 
as this woman who represents a förening and she comes from Latin America. I have 
great dreams. In future I want to open a restaurant in Växjö, Insha Allah. I have too 
many customers for my Sambusa business in the city. They come from different countries 
but mainly my customers are Somalis and Swedes. The Sambusa is good for integration 
and I am happy that I have too many friends in the city who know me as the lady with 
the Somali Sambusa. I can speak in Swedish by I am still struggling to express myself in 
Swedish better. My business will be expand if I can communicate with the people 
in Swedish and I hope I shall make progress in the future”. 
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Fadumo Ahmed. Born in Barawe, 1968. Lives in Sweden since 2009. Profession: Chair, 

Fadumo For Peace in Braås. Place of interview: Braås, Växjö Kommun. 

“I am the chairperson of Fadumo For Peace which provides services to the new comers 
in  to help them understand how the Swedish society works. We also provide trainings 
for them to improve their skills. We are currently offering sewing training to a number 
of immigrants from various backgrounds including Somalis, Arabs, Eritreans and 
Ethiopians. Some of them have already had sewing skills and helped us train others in 
the sewing project. We are cooperating with the Swedish church on this project and 
received two ladies who have great experience in making cloths and in working with 
immigrants. We have been provided with sewing machines and computers by the NBV 
organization in Växjö which has so much improved our work to help the immigrants. We 
have taken part in an exhibition event in Braås and we are glad that we have exhibited 
cloths that we have jointly produced in many different formats that hold the cultural 
heritage of the Swedes and Somalis/other immigrants in Braås.  On our private basis we 
exchange skills with other non-Swedish groups—immigrants mainly coming from 
Eritrea and Ethiopia. Such skills include hair-dressing which is done in different styles 
depending on which culture/country the hair-dresser hails from this small town”.  

 

 

Musa Dalmar. Born in Hargeisa in 1984. Lives in Sweden since 2007. Stockholm. 

Profession: Story-teller for the Somali kids at the Stockholm Stadbibliotek. Place of 

interview: Stockholm 

“I am a story-teller and and at the same time work for the Swedish Radio in Stockholm. 
The way I view Somali heritage in general is the land, pasture and the water, the  
camels, the libraries and museums and this Somali heritage can can even be extended to 
the new cultural heritage we are acquiring now in Sweden. In Sweden we are using our 
intangible heritage such as the poetry and Somali oral literature as well as the dances. 
We are trying to pass our culture to the Somali kids born in Sweden through story-
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telling sessions at the bibliotek. We are also reformatting our traditional stories to suit 
them to the Swedish present life and their social values of peace and democracy. In our 
country, the situation is different so our stories must find a way to carry their wisdom 
thread and at the same time fit to the Swedish values and way of life, so that our 
children can have a blend of cultural wisdom to grow, reflect and become good citizens 
in the future.“ 

 

 

Abdirahman Mohamed. Born in Bur-Hakab,a 1971. Lives in Sweden since 2007. 

Profession: Chair, Somaliska Kulturförening, Lessebo.  Place of interview:  Lessebo. 

“My name is Abdirahman Mohamed. I live in Lessebo and I´m happy with my life. I am 
currently the chairperson of the Somaliska kulturförening which has hundreds of 
members of different nationalities. We work closely with the Lessebo kommun in the 
areas of culture as a way to promote integration in our town. We organize 
kulturfestivals which is participated by all immigrants in the town as well as the Swedish 
people. In the festivals we prepare soft foods to exchange experience of making cultural 
food with other members of the förening. We have some Somalis in förening who are 
very well skilled in cooking Somali kulturmat and soft drinks and we are glad that 
culture is connecting us. We do some other activities including Läxhjälp for the students 
who need help for their assignments. One of the most fascinating activities we carry out 
is the football tournament which we participate in our area. We played with different 
teams in the Lessebo kommun and finally won the cup of the tournament which we now 
keep in our förening”.  
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Dowlay Abdi. Born in Kismay,o 1960. Lives in Sweden since 2003. Profession: 

business man. Place of interview:  Växjö. 

“My name is Dowlay Abdi born in Kismayo with a business background. When I came 
to Sweden I have started my business immediately and until now I am a taxpayer who 
have been supporting herself with the income I generate from the business. I have 
started in small-scale business but now I run my own shop which sells various 
commodities including Somali food and cloth items. I also sell Somali cultural heritage 
material which attracts Somalis and non-Somalis as well”.  

 

Anonymous interviewed1.  

“I was born in Wanlaweyn and grew up in the surrounding district of Afgoye and 

                                                
1	This	person	has	asked	to	remain	anonymous.	Therefore,	even	the	experience	account	has	been	
included	in	this	report,	any	personal	details	had	been	covered.		
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Mogadishu. I was trained in Sambusa making when I was a very young girl by my 
mother and have later on became very efficient in preparing Sambusa. I like it very 
much as it is the only Somali food item that is found in all Somali houses especially 
during Ramadan days. Here in Sweden the Sambusa links us with the Swedish society as 
we receive orders from them when they have festivals and other important events. In the 
beginning it was difficult to start Sambusa making because nobody knew the commodity 
and to have a market and promotion for Sambusa I sought help from an organization 
called Macken in Växjö which has given me a good start in my business. Sambusa is 
very well known today in Växjö and many people are ordering it for their festivities”. 
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